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Moshe’s demands

Elchanan Arzi
Parshat Va'era
In many incidents throughout Sefer Shemot we perceive Moshe in what seams to be a struggle for the proximity of God, and the revalation of his name and face- even tough at times it would seem this “struggle” is actually not in acordence with God's will

Towards the end of the privios parsha moshe asks: "… and they say to me, 'What is His name?' what shall I say to them?" (Shemot 3:13)
Later on Moshe directs harsh acusations at G-d:

So Moses returned to the Lord and said, "O Lord! Why have You harmed this people? Why have You sent me? Since I have come to Pharaoh to speak in Your name, he has harmed this people, and You have not saved Your people." 

Shemot 5:22-23.
Moshe's outcry: "Why have You harmed this people? Why have You sent me?" Brings to light the eternal tension existing between the complete belief in divine goddness and justice - and the humen expirience of evil and suffering wich cannot be ignored. The Midrash states:
It was then that moshe exchanged words with God…this people, what has it done to be more enslaved than all the preceding generations? …should You say to me: what difference does it make to me? If so- why is it that You have sent me?
Midrash Rabbah Shemot.

And so, in response to moshes claims, our parasha opens with the revelation of the Y-H-W-H, havaya name of God , in a way never revealed before to the Avot – 
God spoke to Moses, and He said to him, "I am the Lord. I appeared to Abraham, to Isaac, and to Jacob with [the name] Almighty God, but [with] My name YHWH, I did not become known to them.
Shemot 6:2-3.
some opinions see Gods response to moshe as criticisim of his lack of faith 

God said to Moshe: "oh for those who are gone and cannot be replaced! Many times did I reveal myself to avraham Yitzhak and yaakov, as God almighty but I did not make known unto them that my name is ado-nai, as I have told you, and still they did not criticize my ways…and you have asked me, what is my name. At the commencement of my commission you inquired of my name and at the end you said: "for since I came to paroh… has dealt ill with the people. On this account does it say: and I have also established my covenant", which has been given to them, as I promised to give unto them the land, and they never complained of my ways. Also, although the isrealites of that generation did not conduct themselves righteously, yet I have heard their cry on account of the covenant I had made with their fathers; hence it says: and I have remembered my covenant"
Midrash Rabbah Shemot.
Thus, the fulfillment of the covenent and redemtion unfold due to the merit of the Avot who did not wish to understand things that are beyond comprehension, who belived without demanding that their beliefs manifest themselves in reality. In light of this commentary it would seem likely read Moshe's requests as an expression of doubt in ways of the Devine leadership of the world. 

That being said, others read these verese as an even higher, more truthfull form of Devine revelation in this world, one the Avot did not experience. The name of havaya which reveals the attribute of rachmim- mercy is now making itself known to man.
"But [with] My name YHWH, I did not become known to them" It is not written here לֹא הוֹדַעְְתִּי, “but My Name YHWH I did not make known to them,” but לֹא נוֹדַעְתִּי, “I did not become known.” [I.e.,] I was not recognized by them with My attribute of keeping faith, by dint of which My name is called YHWH, [which means that I am] faithful to verify My words, for I made promises to them, but I did not fulfill [them while they were alive].
Rashi on Shemot 6: 3.
Moshe starts a new age of Gods revelation to the world. The atrebuit of devine mercy reveals itself through moshe, God “gets to know” his creation in a deeper and more meaningfull way. But is such a revalation only possible in a place of doubt and lack of belife in Gods promises to the Avot?

The Midrash explains Moshe's claims as deriving from his concern for Am Yisrael.

”For what can the man do that comes after the king?” What right had he to question Gods ways and "that which had been already done" especially since he had revealed to him that he would strengthen the hart of paroh in order to execute judgment upon him for having made them serve with such rigour? For this reason did the attribute of justice seek to attack moshe, as it says: and God spoke to Moses. But when God reflected that moshe spoke thus because of Israel's sufferings, he retracted and dealt with him according to the attribute of mercy, as it says: and he said unto him: I am the lord.( YHWH).
R. Akiva said that Moses argued thus: "I know that You will one day deliver them, but what about those who have been immured in the buildings?" then did the attribute of justice seek to strike Moses, but after God saw that Moses argued thus only because of Israel, he did not allow the attribute of justice to strike him. 
(Midrash Rabbah Shemot)
Moshe's chutzpa is not a lack of faith, but rather derives from Empathy to Am Yisrae'ls suffering. This request is suficient to aweken Gods attention to the reality. From Gods viewpoint, all is going acording to plan (and that was the Avot's perspective) and Moshe comes and directs Gods attention to the humen percpective- the here and now of suffering that's incapple of seeing the bigger picture. Moshes empathy is part of his mission, derives from the belief that justice must and will be reveled and that is his responsibility. As the Midrash says: "but what about those who have been immured in the buildings?" Moshe's mercy awakens the devine empathy, rachamim.

Often in life the believer stands perplexed in face of the injustice end arbitrary of reality. The inequity he witnesses does not fit his faith, and faith itself remains challenged, accused. 

In Rabbi Nachmans story, the modest king, a similar situation accurse. The wise man in the story is roaming the land seeking the king, and amidst all the injustice deceit and lies he finely meets him face to face.

"And when he finely came to the king the wise man said: what are you a king of ?! Your kingdom is full of lies, from beginning to end; there is not an ounce of truth! And he started telling all the lies of the state. And when the king heard, he leaned closer to the curtain to listen, since he found it strange that there is a man who knows all the lies of the state… and he could not hold himself back, and he cast away the curtain to view this wise man that knew and understood all of this. And his face was revealed…"

The wise-man's out cry: "what are you a king of?" is what finely courses the king to reveal himself, to expose the innermost truth from within all the lies. Rabbi Nachman calls this “Boldness of Kedusha “. the defining motion of prayer, of facing g-d, offers Rabbi Nachman, is to take the bold demand for justice, and make it into ptrayer.
www.Siach.org.il

